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PARSHAH
OVERVIEW

Ki Tetze

Seventy-four of the Torah’s
613 commandments (mitzvot)
are in the parshah of Ki Tetze.
These include the laws of the
beautiful captive, the
inheritance rights of the
firstborn, the wayward and
rebellious son, burial and
dignity of the dead, returning
a lost object, sending away
the mother bird before taking
her young, the duty to erect a
safety fence around the roof
of one’s home, and the various
forms of kilayim (forbidden
plant and animal hybrids).

Also recounted are the judicial
procedures and penalties for
adultery, for the rape or
seduction of an unmarried girl,
and for a husband who falsely

accuses his wife of infidelity.
The following cannot marry a
person of Jewish lineage: a
mamzer (someone born from
an adulterous or incestuous
relationship); a male of
Moabite or Ammonite descent;
or a first- or second-
generation Edomite or
Egyptian.

Our parshah also includes
laws governing the purity of
the military camp; the
prohibition against turning in
an escaped slave; the duty to
pay a worker on time and to
allow anyone working for
you—human or animal—to
“eat on the job”; the proper
treatment of a debtor and the
prohibition against charging

interest on a loan; the laws of
divorce (from which are also
derived many of the laws of
marriage); the penalty of
thirty-nine lashes for
transgression of a Torah
prohibition; and the
procedures for yibum
(“levirate marriage”) of the
wife of a deceased to his
childless brother, or chalitzah
(“removing of the shoe”) in the
case that this brother-in-law
does not wish to marry her.

Ki Tetze concludes with the
obligation to remember “what
Amalek did to you on the road
on your way out of Egypt.”




RASHI'S RULES

1. Rashi’s interpretation of the Torah was written exclusively for—in Rashi’s
own words—a “five-year-old student” to explain the plain meaning of the
verse.

2. Accordingly, Rashi addresses every question that could possibly come up on
the plain meaning of the verse.

3. In the event that Rashi is silent about what seems to be a simple question, it’s
either because he feels it’s not a question that would bother a five-year-old, or
because he already told us something earlier that addresses that question.

4. Rashi’s words contain the “wine of Torah”—ideas and messages from the
kabbalistic/Chasidic world of Torah.






TEXT 1

Deuteronomy 25:1-3
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1. If there is a quarrel between people, and they approach the tribunal, and
the judges judge them, and they acquit the innocent one and condemn the
guilty one.

2. And it shall be, if the guilty one has incurred the penalty of lashes, that the
judge shall make him lean over and flog him in front of him, commensurate
with his crime, in number.

3. He shall flog him with forty lashes; he shall not exceed, lest he give him a
much more severe flogging than these forty lashes, and your brother will be
degraded before your eyes.



THE REBBE'S QUESTION ON RASHI

Why doesn’t Rashi comment on the words “acquit
the innocent one and condemn the guilty one”?

These words seem redundant because it is evident
that such actions are inherent to the role of judges.



TEXT 2

Rashi, Deuteronomy 25:1
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“If there is a quarrel”—they will eventually go to court.
We learn from this that peace cannot result from
quarrel. Just think: What caused Lot to leave the
righteous man Abraham? Clearly, it was a quarrel.




QUESTION 1

What makes us so sure that “peace cannot
result from quarrel”? If anything, the fact

that two people are going to court suggests
they may be seeking justice, doesn’t it?



TEXT $

Rabbi David Pardo,
Maskil LeDavid,
Deuteronomy, ad loc.
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It would seem that the opposite is true: approaching
the court for judgment is the pathway to peace, as in
the verse, “And also all this people will come upon
their place in peace” (Exodus 18:23).




TEXT 4

Exodus 18:22-23
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22. And the judges shall judge the people at all times, and it shall be
that any major matter they shall bring to you, Moses, and they
themselves shall judge every minor matter, thereby making it easier
for you, and they shall bear the burden with you.

23. If you do this thing, and G-d commands you, you will be able to
survive, and also all this people will come upon their place in peace.
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If any of them has a matter, they come to
me, and | judge between a person and their
neighbor, and | make known the statutes of
G-d and His teachings.




37 =

a disagreement




ANSWER1

Two people taking each other to court may have
nothing to do with seeking an objectively true
ruling. Instead, it could be driven by a desire to
prove that “I’'m right, and you’re wrong.”



TEXT 6

The Rebbe, Rabbi
Menachem Mendel
Schneerson, Likutei
Sichot 24, p. 155
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When two people have a
disagreement that isn’t
characterized as a full-on
fight, then the disagreement
can be resolved and come to
a peaceful conclusion. Either
they figure it out between
themselves, or the courts
mediate a compromise. Even
in the event that the court
rules in favor of one party,
the ruling will still bring
harmony between the parties.




TEXT 6

The Rebbe, Rabbi
Menachem Mendel
Schneerson, Likutei
Sichot 24, p. 155
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But when the disagreement is
an all-out fight, it can never
reach a peaceful conclusion.
They may come to court and
receive a clear verdict
determining who is right and
who is wrong, but it’s not as
if they will thereafter come
to a peaceful resolution.




THE REBBE'S ANSWER ON RASHI

The words “and they acquit the innocent one and
condemn the guilty one” aren’t extra at all. They describe
the entire nature of the “quarrel” here and what the court
ultimately achieves: not peace, but rather begrudgingly
determining who’s actually right, and who’s wrong.



TEXT 7

The Rebbe, Rabbi
Menachem Mendel
Schneerson, ibid.
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The litigation in this scenario can
be defined specifically as, “they
acquit the innocent one and
condemn the guilty one”:

We are not dealing with two
litigants seeking the truth and a
peaceful resolution between
themselves. Rather, one is
“innocent,” and the other is
“guilty.” The entire function of the
litigation is only to affirm who is
the innocent party and who is the
guilty party [but not to actually
bring about peace].




When disagreeing with
others, it’s crucial to
disagree respectfully,
maintaining humility in
the pursuit of truth.




TEXT 8

Rabbi Shalom Dovber
Schneersohn, Sefer
Hamaamarim 5659, p. 60
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The root cause of division and strife is represented by the evil of Midian, which is
etymologically related to the Hebrew word madon, namely hatred and division. People
can’t stand one another, with blind hatred, even when the other party did them no harm
whatsoever, nor do they harbor any ill will toward them. It’s simply that one person is
unable to tolerate the existence of another and hates them with a passion. ... The
cause of this is the ego, which leaves no room for another person, leaving them with no
choice but to oppose the very existence of someone else. ... The other person’s mere
existence minimizes their ego, and thus, they can’t stand them, and certainly can’t
befriend them.



TEXT 8

Rabbi Shalom Dovber
Schneersohn, Sefer
Hamaamarim 5659, p. 60
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Sadly, in recent times, Jewish communities everywhere are rife with discord and
disagreement about all public matters, especially about sacred affairs such as matters
pertaining to the rabbinate, ritual slaughter, the synagogue, and the like. People are
unable to unite: what one person says, the next person must say the opposite. What one
builds, the other feels compelled to tear down.

These differences of opinion are really a breakdown at a much deeper level. The
conflicting opinions aren’t actually rational arguments but rather what each party wants.
And why do they want it? Simply because the other party wants the opposite, due to the
sad reality that they can’t stand one another. That is why they disagree.



TEXT 9

Mishnah, Sanhedrin 4:5
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Adam, the first person, was created alone, to teach you that with regard to
anyone who destroys one soul from the Jewish people, the verse ascribes
them blame as if they destroyed an entire world. And conversely, anyone who
sustains one soul from the Jewish people, the verse ascribes them credit as
if they sustained an entire world.

Another reason Adam, the first person, was created alone: this was done due
to the importance of maintaining peace among people, so that one person
will not say to another, “My father is greater than your father.”



The Mishnah states two reasons why Adam was
created alone:

a) To teach us that each Jew embodies the value of
an entire world and carries immense worth.

b) To maintain peace among all of humanity—we all
share the same origin. No individual holds
superiority over another.



TEXT10

The Rebbe, Rabbi
Menachem Mendel
Schneerson, Likutei
Sichot 24, p. 613
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It’s true that every person is an entire
world, and no two people think alike. But
this should never lead one to conclude
that there cannot be another legitimate
perspective other than their own. There
can even be a conflicting perspective.
What’s more, each person must
approach a conflicting perspective with
respect. After all, the other person is
also an “entire world,” so their
perspective must be considered with the
appropriate seriousness and respect.

Such an approach brings true, lasting
harmony, for it is grounded in the
Torah’s perspective that every person is
an entire




TEXT10

The Rebbe, Rabbi
Menachem Mendel
Schneerson, Likutei
Sichot 24, p. 613

QYT H°IR YT PR ORT IR TOR2N

IR TR 7170 R IR NN 370 PR 990

TR ,OVT IX TIN OV DAY — XOn oW
1T TR JVIRIVI®IR WOV T°T HRT W
YR WO POVWIRD ,VOT WIVITR

Oy TN IR N0 YR IR IR NIYN
— INARY NAR QYT 197003V IR JVRIPIN

XN O QVIVIOR T IRIVAIYT

TIR WHOT IR WHPNY WT IR MR PIN
019w 2'NAR IR DIVN OV IR 102 DM NI
1772 YOX 119

world. It also brings one to a
deeper appreciation of their own
perspective, their own qualities, as
well as their own deficiencies. This
will bring them to the ultimate
truth, thus enhancing their own
“entire world.”

This applies to every individual,
until there’s true harmony in the
entire world.




When two people
respectfully disagree
with each other by
viewing each other
as an entire world, it
fosters lasting peace
and beauty.




TEXT T

Rabbi Yechiel Michel
Epstein, Introduction to
Aruch Hashulchan,
Section Choshen Mishpat
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All the disputes of the Talmudic sages and subsequent generations
were in an effort to properly understand the word of G-d. Each one
is a legitimate Halachic perspective. This is the beauty of our sacred
and pure Torah. The Torah is called a song, and the beauty of a song
is specifically when divergent sounds come together. That is the
primary source of the beauty of music.




TEXT 12

Rabbi Chaim of
Volozhin, Ru’ach Chaim,
Mishnah, Avot 1-4
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Torah study is called a “battle,”. . . and the students are called
“soldiers.” . .. A student is not allowed to simply accept their
teacher’s words if they still have questions; at times, the student will
be right. . .. This, then, is what the Mishnah teaches, “Your house
should be a meeting place for scholars, and roll in the dust (hitabek)
of their feet.” . .. Torah study is a sacred war, ... so, we are granted
permission to wrestle with (mitabek) and battle their words.






TEXT 13

Rabbi Avraham Yitzchak
Hakohen Kook, Eder
Hayakar (Jerusalem,
1967), p. 14
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In the scholarly world of legal and
Talmudic investigations, the collective
experiment has produced wonderful
results. Each perspective—agreeing
and dissenting ones—has been
collected and has enriched our
knowledge, broadened the scope of
our imagination, and edified the
product of our collective intellectual
capacity. It has given us a handle to
reach new destinations in the universe
of our legalistic imagination and come
up with clear conclusions that match
every scenario or situation.




TEXT 13

Rabbi Avraham Yitzchak
Hakohen Kook, Eder
Hayakar (Jerusalem,
1967), p. 14
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The tangible benefit we’ve gained
from this broad scholarship—which
has been built from collecting
conflicting perspectives—
completely neutralizes any taste of
discord or division that could
possibly arise from exchanging
conflicting perspectives. Instead, it
has brought love and endless
respect for all perspectives—even
conflicting ones—and has enabled
us to see the positive results from
each one’s respective sheen

and force.




Disagreements must
occur for one reason
only—a mutual
desire to determine
what is true.




KEY POINTS

1. Every word in Rashi is precise and is there to explain the plain meaning of the text.
2. It’s OK to disagree. In fact, Torah study by design is built on disagreement.

3. That said, we must make sure it isn’t about proving ourselves right, or, worse yet,
proving the other guy wrong, but a respectful, mutual quest for the truth.
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